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INTRODUCTION

In the biography of the Prophet Muhammad (PBUH), there are many situations, stories, and events that
teach us how to deal with children, and not to ignore their needs and age-related characteristics. Early
childhood is considered one of the most important stages of a child’s life, as it is the basis on which the
child’s development depends on the upcoming stages. Therefore, the interest in upbringing children in
the faith that preserves their religion helps them to face different scenarios and carry the banner of Islam
when childhood is the cornerstone of building faith and receiving religious values and principles.

The Prophet’s Sunnah has great importance in Islamic legislation, as it either legislates new matters that
are not mentioned in the Holy Qur’an or clarifies and details other provisions. Hence, the importance
of including the Prophet’s Sunnah in raising children in educational principles, so that those responsible
for educational preparation and planning benefit from them in preparing programs that provide them
with concepts and experiences that teach them the trends, tendencies, and habits, to enable them to
prosper within a community's tendencies and to help them understand their surroundings by adhering
to religious values and societal traditions in the face of cultural invasion and the fierce winds of
globalisation while preserving their originality.

The Prophet Muhammad (PBUH) used to educate and guide his companions in choosing the best
methods for their understanding and conscience. He diversifies his education methods for his esteemed
companions, whereby he is sometimes a questioner, sometimes an answerer, and at one time he strikes
an example, and in another, he turns into a vanguard of ideas; and his words may be accompanied by
an oath in one, and in the second, he begins to teach his companions using pointing, drawing, and other
various educational methods.
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The Prophet's education was based on three foundations:

1- Mental trial: This is in the pursuit of introducing a person to himself and motivating him to employ
his various competencies. This aim is achieved by choosing a method that is suitable for all the
perceptions of speakers during the management of educational discussion and dialogue sessions.

2- Stories and historical lessons: the benefit of the story was made possible by listeners, generous
ideals and various knowledge that it can contain.

3- Sentimental arousal: This is achieved by stirring up religious passion by seizing opportunities and
occasions.

In light of these foundations, the Sunnah reveals the most important axes of educational methods,
which can be shortened and defined as:

1- Decision-making Method: It is based on presenting facts and information to the listener
and directly confirming it. The Prophet, may God's prayers and peace be upon him, used it in public
to address the masses of Muslims. It has an impact on confirming beliefs such as Friday sermons, Eid,
and Hajj, and it was the dominant method due to the localization of rulings.

2- The deductive method: This method is concerned with mentioning general facts that
contain many partial facts, as the minds prepare to derive this partial knowledge. This method resulted
in the activation of Ijtihad and the empowerment of jurisprudence principles.

3- The inductive method: the educator moves from the parts to the whole, from the private to
the general, and from the known to the unknown, thus providing basic general rules that the recipient
can apply in other situations.

Among the habit Prophet Muhammad(PBUH)was caressing and joking with children to bring pleasure
into themselves and bring comfort to them. Evidence for that is what was narrated by “Ali al-Ameri
that he went out with the Messenger of God(PBUH)to the food they called to, so he received the
Messenger of God(PBUH) in front of the Hussein people with two boys playing and the Messenger of
God(PBUH)wanted to take him, He said, so the boy jumped here once and here once, so the Messenger
of God(PBUH)made him laugh until he took him and said, so he put one of his hands under his back
and the other under his chin, so he put his mouth on it. Hussein kissed him and said Hussein from me,

and I am from Hussein. God loved the one who loved Hussain, so Hussain is one of the tribes™.

The above tradition shows how the Prophet plays with kids when even they are unknown.

THE IMPORTANCE OF CHILDREN’S EDUCATION TO THE FAMILY

A family has a privileged position in raising individuals, and it also has a pioneering role in building a
strong and cohesive nation. A family consisting of two parents is the oldest social educational institution
known to man and continues to play its role in educating young people and providing them with
experiences. The development of human life, the increase in human experiences, and the multiplicity
of human knowledge led families to participate in other institutions focusing on care and guidance, and
families abandoned some of their educational practices, but it remained the first educational institution
in modern society.?

Parents are the first to interact with the child on an ongoing basis, as they provide the child with vivid
examples of human life. Therefore, the parents’ behaviour is one of the main factors affecting the life
of a child. They play a crucial role in fostering the child’s capacity to utilise language in describing their

Y 1bn Hanbal, Ahmad. (1978). The Musnad of Imam Ahmad Ibn Hanbal, Dar Al-Fikr, Beirut. Part 4: p. 172.
2Abbas Mahjoub, Youth Problems: Possible Solutions and Islamic Solution, (Doha:Head of Sharia Courts, 1985),
p. 254.

77



Vol 8. No. 1 (June 2023)| journalofhadis.usim.edu.my

surroundings. If the family is the first to take in and care for the child, “psychologists and educators
agree that a child’s first years are some of the most important and dangerous for shaping his or her
personality and figuring out his or her basic traits.” The child’s development is determined to the extent
that no change can be made later, but what is meant is that the foundations of great importance in the
child’s life are laid during that period. It is indicated that “half of the mental development takes place
during the first three years of life, the years before school, the elementary school years, which represent
the stage in which the physical, mental, and social development rapidly takes place”.’

The family in Islamic society acquires special importance in terms of being more coherent than the
family in Western societies, weakened by the chaotic freedom of its members and its integration into
the large environment and its connection with the general community, while the individual’s
relationship with their family has receded in a narrow system of benefit and utilisation.* Family bonding
is a feature that is unique to Muslim societies, as the fathers’ authority is always respected, and fathers
and mothers do not spare any effort in preserving their families, raising their children, educating them,
and raising them. They honour their fathers and do not sever their ties of kinship.®

The Role of the Family (Parents) in Raising a Child Considering Sunnah

It came in the Prophet’s guidance, which confirms the role of parents in influencing the creed of young
children®. It is worth mentioning in this regard that parents are pushing with strength and enthusiasm to
fulfil their duty towards raising children, from two standpoints, the first of which is the passion for
parenting they have, and this was expressed by the Almighty saying - in the words of Zakaria:
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Lord grant me the one who gives you a good offspring, for you are the hearer of
supplication.’

As for the second premise, it is a sense of responsibility before Allah (SWT) and fear of the
consequences of failure to raise children, as Allah (SWT) said:
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O those who believe shield yourselves.®

By tracing the Hadiths of the noble Prophet, it was possible to identify the most important duties of a
family in raising its children as follows:

i)  Providing the child with sound concepts and directions of faith towards the Creator, easily and
clearly, following the guidance of the Prophet Muhammad (PBUH) as he came in the noble
hadith:
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3 Fakhir ‘Aqil, ‘llm al-nafs al tarbawi , (Bayriit: Dar al-‘Ilm lil-Malayin, 1982), p. 122.

4 Muhammad ‘Alf al-HasanT al-Nadwi, Naawa Ta ‘/im al- Islami Majanz, (Damascus: Dar al- ‘l1lm, 1991), p. 36.
5> Abbas Mahjoub, Youth Problems: Possible Solutions and Islamic Solution, (Doha: Head of Sharia Courts, 1985),
p. 254.

6Abl ‘Isa Muhammad ibn ‘Isa ibn Saurah al-Salmi al-Tirmidhi, Sunan al-Tirmidhz, ed. Ibrahim, Atwa lwad,
(Bayrat: Dar lhya’ al-Turath al-*Arabi, n. d.), p. 303.

"Qur'an (CAli ‘Imran ), 3:38.

8 Qur'an (Al-Tahrim), 66 : 6.
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On the authority of Ibn Abbas (R.A.) who said: “One day I was behind the Prophet one
day, and he said to me: Young man, | will teach you some words. Be mindful of God,
and He will take care of you. If you protect God, you will find Him towards you. If you
ask, ask of God. and if you seek help, then seek from God. Know that if the ummah
meets with something that will benefit you only with something that God has written

for you, and if they meet to harm you with something they will only harm you with
something if God had written so. The pens have been lifted, and the pages dry”.°

e

i) Raising children to love the Prophet Muhammad (PBUH), love their family, and the recitation of
the Holy Qur’an.%?

iii) Teaching children to pray, accustom them, and urging them to perform it gradually, following
the noble prophetic direction: It was narrated by As-Saburah:
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The Prophet (PBUH) said: Command a boy to pray when he reaches the age of seven
years. When he becomes ten years old, then beat him for prayer.*

In the words of Lugman in the Holy Qur’an:
[17 OLQ.Q.S %M\ uﬁ— ‘U\} J}j&db f‘j g}ljaﬁ

O my son! Perform the Salah, enjoin the good, and forbid the evil”.*?
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iv) Disciplining children and providing them with moral virtues, in compliance with what the
Prophet Muhammad (PBUH) mentioned in Sahih al Bukhari:
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Narrated ‘Amir: [ heard An-Numan bin Bashir on the pulpit saying, “My father gave me
a gift but "Amra bint Rawaha (my mother) said that she would not agree to it unless he
made Allah’s Messenger (PBUH) as a witness to it. So, my father went to Allah’s
Messenger (PBUH) and said, ‘I have given a gift to my son from *Amra bint Rawaha,

but she ordered me to make you as a witness to it, O Allah’s Messenger (PBUH)!”
Allah’s Messenger (PBUH) asked, ‘Have you given (the like of it) to every one of your

%Abd Allah ibn Salih al-Muhsin, Al -Ahkadith al -Arba ‘an al-Nawawiyah,(al-Madinah al-Munawwarah : al-
Jami‘ah al-Islamiyah, 3" edition, 1984), Hadith no :19, Vol. 1, p. 37. (The grade of this hadith is hasan Sahih).

1 Muhammad ibn Isma‘il al-Amir al-San‘ani, Al-Tanwir shark al-Jami‘ al-saghir, ed. Muhammad Ishaq
Muhammad Ibrahim (Riyadh: Maktabat Dar al-Salam, 2011), Vol. 1, p. 467.

11 Abu Dawiid, Sulaiman Ibn al- Ash'ath al-Sijistani, Sunan Abu Dawid, ed. Muhammad Muhyiddin Abdul
Hamid, (Bayrat: Maktabah al-‘Asriyyah, n.d.), Chapter: When A Boy Should Be Ordered to Offer As-Salat,
Hadith no: 494, Vol. 1, p. 133 (The grade of this hadith is hasan Sahih).

2 Qur'an (Lugman), 31: 17.
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sons?’ He replied in the negative. Allah’s Messenger (PBUH) said, ‘Be afraid of Allah,
and be just to your children.” My father then returned and took back his gift.”.*®

The Prophet Muhammad (PBUH) was keen to instil moral virtues gently among young children. It was
narrated by Abdullah bin Amir:
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My mother called me one day when the Messenger of Allah (PBUH) was sitting in our
house. She said: Come here and | shall give you something. The Messenger of Allah
(PBUH) asked her: What did you intend to give him? She replied: I intended to give him
some dates. The Messenger of Allah (PBUH) said: If you were not to give him anything,
a lie would be recorded against you.

V) Urging the children to adhere to food etiquette, based on the act of the Prophet Muhammad
(PBUH) when he modified the behaviour of a boy while eating. On the authority of Umar bin
Abi Salamah, he said:
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Narrated Umar bin Abi Salama: I was a boy under the care of Allah’s Messenger
(PBUH), and my hand used to go around the dish while I was eating. So, Allah’s
Messenger (PBUH) said to me, “O boy! Mention the Name of Allah and eat with your
right hand and eat of the dish what is nearer to you.” Since then I have applied those
instructions when eating.'®

Vi) Teaching children the useful types of physical exercise, following the noble Prophet’s directive:
“The right of the father to the child is to teach him writing, swimming, and archery, and to provide
him with nothing but kindness”.1®

vii) Accustom your children to perform the Sunnah of Peace. Abu Hurairah reported the Messenger
of Allah (PBUH) as saying:

BAbi ‘Abdillah Muhammad ibn Isma‘il Al-Bukhari, al-Jami’ al-Musnad al- Sakih al-Mukhtasar Min Umir
Rasiulillah PBUH Wa Sunanih Wa Ayyamih al-Mashhir Bi Sahth al- Bukhari, ed. Muhammad Zuhair bin Nasir
al-Nasir, (n.p.: Dar al-Taq al-Najah, 1% edition, n.d.), Chapter: The witnesses for the gifts, Hadith no: 2587, Vol.
3, p. 158.

14 Abu Dawiid, Sulaiman Ibn al- Ash'ath al-Sijistani, Sunan Abu Dawiid, ed.Muhammad Muhyiddin Abdul Hamid,
(Bayrit: Maktaba al Asriyyah, n.d.), Book: General Behavior (Kitab Al-Adab) Chapter: Stern warning regarding
lying, Hadith no: 4991 Vol. 4, p. 298 (The grade of this hadith is hasan).

15 Abl ‘Abdillah Muhammad ibn Isma‘il Al-Bukhari, al-Jami’ al-Musnad al- Sakih al-Mukhtasar Min Umiir
Rasilillah PBUH Wa Sunanih Wa Ayyamih al-Mashhir Bi Sahih al- Bukhari, ed. Muhammad Zuhair bin Nasir
al-Nagir,(n.p.: Dar al-Tiiq al-Najah, 1% edition, n.d.), Book: Kitabul Atamah, Chapter: Mention the Name of Allah
on starting to eat, and eat with the right hand, Hadith no: 5376, Vol. 7, p. 68.

16 <Ala al-Din al-Burhan al-Hindi, The Workers' Treasure in the Sunnah of Words and Deeds, Edited by Bakri
Hayani, (Bayriit: Mu’assasat al-Risalah, 1979), Vol. 6, p. 434.
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By him in whose hand my soul is, you will not enter Paradise until you believe, and you

will not believe until you love one another: should I not guide you to something doing
which you will love one another: spread out salutation among you.*’

Another hadith on the authority of Anas (R.A.) he said: Prophet Muhammad (PBUH) said to
me:

Bl A Sy Ge 855 0.5 (..L.a OV B ECNES R
O my little son! When you enter upon your family then give the Salam, it will be a
blessing for you and upon the inhabitants of your house.*®
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Anas ibn Malik reported that when Allah’s Messenger (PBUH) happened to pass by
young boys he would greet them.®

viii)  Accustom the child to mix with others and not to be withdrawn. It came in the noble hadith on
the authority of Anas bin Malik (R.A.) said: It was narrated that Abu Taiyah said:
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I heard Anas ibn Malik say: The Prophet (PBUH) used to mix with us to the extent that

he would say to a younger brother of mine, “O Abu "Umair! What did the Nughair (a
kind of bird) do?”.%

ixX) Directing children to righteous companionship, to protect them from deviation, because “peers
have a great role in normalising forbidden actions, and then this group needed to be made in the
eyes of adults and mentors”.?! In the Prophet’s guidance, he reported having said:
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" Abu Dawiid, Sulaiman Ibn al- Ash'ath al-Sijistani, Sunan Abu Dawiid, ed. Muhammad Muhyiddin Abdul Hamid,
(Bayrtit: Maktabah al-‘Asriyyah, n.d.), Book: General Behavior, Chapter: Spreading salam, Hadith no: 5193, Vol.
4, p. 350 (The grade of this hadith is Sahih).

18Abii Isa Muhammad ibn Isa bin surah at-Tirmidhi, Sunan al-Tirmidhi, ed. Ahmad Muhammad Shakir,
Muhammad Fu’ad ‘Abdul Baqi, and Ibrahim ‘Atwah‘Iwad, (Egypte: Sharikah Maktabah wa Matba’ah Mustafa
Babi al-Halabi, 2" edition, 1975), Chapter: What Has Been Related About Giving the Salam When Entering the
House, Hadith no: 2698, Vol. 5, p. 59 (The grade of this hadith is hasan Garib).

¥ Abul Husain Muslim ibn al-Hajjaj al-Qushayri, Al-Naysabiri, Al-Musnad Al-Sakik Al- Mukhtasar Min Al-Sunan
Bi Nagl Al-‘Adl ‘an Al-‘Adl ‘an Rasulillah SAW Al- Ma riaf Bi Sahih Muslim,ed. Muhammad Fu’ad ‘Abdul Baqi
(Bayrat: Dar lhya’ al-Turath al-*Arabi, n.d.), Chapter: It Is Recommended to Greet Children With Salam, Hadith
no: 2168, Vol. 4, p. 1708.

2Abii ‘Abdillah Muhammad ibn Isma‘ll Al-Bukhari, al-Jami’ al-Musnad al- Sakih al-Mukhtasar Min Umiir
Rasilillah PBUH Wa Sunanih Wa Ayyamih al-Mashhir Bi Sahih al- Bukhari, ed. Muhammad Zuhair bin Nasir
al-Nasir,(Nasir, (n.p.: Dar al-Tiiq al-Najah,1% edition® edition, n.d.), Chapter: Joking, Hadith no: 6129, Vol. 8, p.
30.

2LAbbas Mahjoub, Youth Problems: Possible Solutions and Islamic Solution, (Doha: Head of Sharia Courts, 1985),
232.
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Narrated Abu Sa’id al-Khudri: The Prophet (PBUH) said: Associate only with a
believer and let only a God-fearing man eat your meals.?

X)  Raising children to respect adults, as it says in the noble hadith: “It is not among us who does not
respect our eldest, does not have mercy on our young, and does not know their rights to our
world” .2

Amr bin Shu’aib narrated that his father, from his grandfather, who said that the Messenger of
Allah (PBUH) said:
Ce o » o oy e ) o 81 0525 06 8 ol 32 o 22 (Cirb  o00 02
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“He is not one of us who does not have mercy upon our young, nor knows the honour

of our elders”.*

Al-Kahlani explains: “He is not one of us who does not have mercy on our young” which means
the youngest of the Muslims. He bears the smallness of the children of Adam. For this reason,
with this smallness, he deserves reverence and glorification.?

Xi) Encouraging children to acquire knowledge and attend his gatherings, as can be seen from the
hadith of Ibn Omar (R.A.) who reported:
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Prophet Muhammad (PBUH) said to his companions: Tell me about a tree, the same as
that of the believer. | was thrown into myself or was taken into consideration that it was
the date-palm tree, so | wanted to say it, but feared of the elderly people there. When
they were silent (after they had expressed their views), the Prophet Muhammad (PBUH)
said: It is the date-palm tree.?

In general, the educational role of the family from an Islamic perception is comprehensive and
multifaceted, which makes its impact strong in building the child’s personality. Whenever the
social and cultural conditions of life become complicated and new challenges emerge, the
family is required to do more duties by intensifying the educational efforts exerted on children.

2Abu Dawiid, Sulaiman Ibn al- Ash'ath al-Sijistani, Sunan Abu Dawiid, ed. Muhammad Mohiuddin Abdul
Hamid, (Bayrit: Maktabah Asriyyah, n.d.), Chapters: Chapter: With whom we are ordered to accompany, Hadith
no: 4832, Vol .4, p. 259, (The grade of this hadith is hasan).

23 Ahmad Ibn Hanbal, The Musnad of Imam Ahmad Ibn Hanbal, (Bayrit: Dar Al-Fikr, 1978), 223.

2 Abii Isa Muhammad ibn Isa bin surah at-Tirmidhi, Al-Jami‘ Al-Tirmidhi, ed. Ahmad Muhammad Shakir,
Muhammad Fu’ad ‘Abdul Baqi, and Ibrahim ‘Atwah‘Iwad, (Egypte: Sharikah Maktabah wa Matba’ah Mustafa
Babi al-Halabi, 2nd edition,1975), Chapters: What Has Been Related About Being Merciful with Boys, Hadith
no:1920, Vol. 4, P 322 (The grade of this hadith is Sahth).

% Muhammad ibn Isma‘il al-Amir al-San‘ani, Al-Tanwir sharh al-Jami‘ al-saghir ed. Muhammad Ishaq
Muhammad Ibrahim, (Riyadh: Dar al-Salam, 1st edition, 2011), Vol.9, p. 287.

% Abii al-Husayn Muslim ibn al-Hajjaj, Sahih Muslim, ed.Muhammad Fuad Abdul-Bagi, (Bayriit: Dar Ihya’ al-
Turath al-°Arabi, n.d.), Chapter: The Likeness of The Believer Is That of A Date Palm Characteristics of the Day
of Judgment, Paradise, and Hell, Hadith no: 2811,Vol .4, p. 2165.
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TA’DIB METHODS OF RAISING A CHILD IN LIGHT OF SUNNAH

Naturally, each age stage has its characteristics and special abilities, which is necessary to be familiar
with so that the educator in any position can choose the most appropriate and useful methods. It is
noticeable that the Prophet Muhammad (PBUH) used various educational methods that affect the
child’s psyche and direct their behaviour effectively. The general character of these methods suggests
gentleness, softness, compassion, kindness, clarity, and smoothness.

1) Kindly advise:
An example of this is when Anas Ibn Malik (R.A.) directed the behaviour of peaceful chest by saying
the Prophet Muhammad (PBUH):

B g by el e B Jo 1 05 06 el 53 5 6 106 (el 5 s 0
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‘O my son! if you can witness morning and evening, while there is no deception in your heart,

then do so.” Then he said to me: ‘O my son! That is from my Sunnah. Whoever revives my
Sunnah then he has loved me. And whoever loved me, he shall be with me in Paradise.?’

Another hadith narrated from Anas bin Malik (R.A.) that during his ten years of service, the Prophet
(PBUH) never said a word of impatience him as he says:
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| served the Prophet (PBUH) at Medina for ten years. | was a boy. Every work that | did was
not according to the desire of my master, but he never said to me: Fie, nor did he say to me:
Why did you do this? or Why did you not do this??

il) Offering gifts reinforcement:
A gift has a good effect on children’s souls. The Prophet Muhammad (PBUH) used to give gifts to
them, and it came in the Prophet’s guldance on the authority of Abu Hurairah (R.A.) said:
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Abu Hurayra said, “When the Messenger of Allah (PBUH), brought new dates, he said,
‘O Allah! Bless us in our city and our Mudd and sa’, blessing upon blessing’. Then he
would give one to the youngest of the children with him.” %

27 Abii Isa Muhammad ibn Isa bin surah at-Tirmidhi, Sunan al-Tirmidhi, ed. Ahmad Muhammad Shakir,
Muhammad Fu’ad ‘Abdul Baqi, and Ibrahim ‘Atwah‘Iwad, (Egypte: Sharikah Maktabah wa Matba’ah Mustafa
Babi al-Halabi, 2nd edition,1975), Hadith no: 2678, Vol. 5, p. 46 (The grade of this hadith is hasan).

2Abu Dawiid, Sulaiman Ibn al- Ash'ath al-Sijistani, Sunan Abu Dawid, ed. Muhammad Mohiuddin Abdul Hamid,
(Bayrit: Maktabah Asriyyah, n.d.), Chapter: Regarding forbearance and the character of the Prophet (PBUH),
Hadith no: 4774,Vol.4, p. 247 (The grade of this hadith is Sahih).

P Abii ‘Abdillah Muhammad ibn Isma‘il Al-Bukhari, Al-Adab Al-Mufrad. Mohamed Fouad Abdel Bagi, (Bayriit:
Dar al-Basha’ir al-Islamiyah, 3" edition,1989), Book: The Book of Children, Chapter: Fruits are given to the
youngest of children, Hadith no: 362,Vol. 1, p.133.
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iii) Encouraging children and motivating them to behave well:
The Prophet Muhammad (PBUH) used this method when he directed the young men to the race, so
he used to “describe Abdullah, Ubaid Allah, and many Bani Abbas (R.A.), and then say: Whoever
came before | have such-and-such”.*

Iv) Joking and playing:
Among the methods that the Prophet Muhammad (PBUH) used with children is caressing and joking.
Accordlng to Al- Suyutl Anas ibn Malik reported

6 Jsks /m(,\w;::;wm@ww“sgﬁagw\f» Ju&udwuﬁ
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The Prophet (PBUH) would play with Zaynab, the daughter of Umm Salamah. The Prophet
would keep saying, “O Zaynab! O Zaynab!”%!
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A’isha said, “T used to play with dolls in the presence of the Prophet (PBUH), and my friends
would play with me. When the Messenger of Allah (PBUH) entered, they would hide from
him and he would call them to join me, and they would play with me” .%?

s\ \X

V) Repeating and establishing habits:
Where the Prophet Muhammad (PBUH) directed parents to accustom their children to good habits.
It was narrated that Yunus bin Maisarah bin Halbas said:
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I heard Mu’awiyah bin Abu Sufyan narrating that the Messenger of Allah said:
“Goodness is a (natural) habit while evil is a stubbornness (constant prodding from
Satan). When Allah wills good for a person, He causes him to understand the religion.”*

Vi) Presenting a good example to children:
This is evidenced by directing parents to adhere to a good example in front of their young children
and it came in the Sunnah of the Prophet “on the authority of Abdullah bin Amer who said:

‘@L}jfg{'l:ﬂ}i\;& \JMM\J}M)) Ly ‘6’&" Jb‘u\cjo\&u:‘m\.)véu;
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30 Ahmad ibn ‘Al Ibn Hajar al-‘Asqalani, Al-isabah fi tamyiz al-Sahabah, (Bayrit: Dar al-Jil, 1992), Vol .4, p.
398.

31 Abi ‘Abd al-Rahman Muhammad Nasir al-Din al-Albani, Sakih al-Jami‘ al-saghir, (n.p.: Maktabah al-
Islamiyyah, n.d.), Hadith no: 5025, Vol. 2, p. 896.

32 Muhammad ibn Isma‘il Al-Bukhari, Al-Adab Al-Mufrad, ed. Muhammad Fu’ad Abdul Bagqi, (Bayrit: Dar al-
Bashaer al-Islamiyyah, 3" edition, 1989),Book: Kitab Al sagir, Chapter: Stroking a child's head, Hadith no: 368,
Vol. 1, p.134.

3Abii ‘Abdillah Muhammad ibn Yazid al-Qazwini Ibn Majah, Sunan Ibn Majah, ed., Muhammad Fu’ad Abdul
Baqi (n.p.: Dar Thya’ al-Kutub al-Arabiyyah- Faysal ’Isa al-Babi al-Halabi, n.d.), Hadith no: 221, Vol. 1, p. 80
(The grade of this hadith is hasan).
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My mother called me one day when the Prophet Muhammad (PBUH) was sitting in our
house. She said: Come here and | shall give you something. The Prophet Muhammad
(PBUH), asked her: What did you intend to give him? She replied: | wanted to give him

a tamr. So, the Prophet Muhammad (PBUH) said to her: If you were not to give him
anything, a lie would be recorded against you.**

One of the children of the Companions used to imitate the Prophet Muhammad (PBUH) in
some of his actions, as it was reported:
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On the authority of Ibn Abbas (R.A.) who said: “The Prophet (PBUH) slept till he snored
and then prayed (or probably lay till his breath sounds were heard and then got up and
prayed).” Ibn *Abbas added: “I stayed overnight in the house of my aunt, Maimuna, the
Prophet (PBUH) slept for a part of the night, (See Fath-al-Bari page 249, Vol. 1), and
late in the night, he got up and performed ablution from a hanging water skin, a light
(perfect) ablution and stood up for the prayer. |, too, performed a similar ablution, then
I went and stood on his left. He drew me to his right and prayed as much as Allah wished,
and again lay and slept till his breath sounds were heard. Later on, the Mu’adh-dhin (call
maker for the prayer) came to him and informed him that it was time for Prayer. The
Prophet (PBUH) went with him for the prayer without performing a new ablution.”
(Sufyan said to “Amr that some people said, “The eyes of Allah’s Messenger (PBUH)
sleep but his heart does not sleep.” *Amr replied, “I heard "Ubaid bin "Umar saying that
the dreams of Prophets were Divine Inspiration, and then he recited the verse: ‘I
(Abraham) see in a dream, (O my son) that I offer you in sacrifice (to Allah).” (37.102)
(See Hadith No. 183)”.%

vii) Prayer for children for good:
It came in the words of the Prophet of God, in Abraham, peace be upon him, in the ruling of the
revelation:

% Aba Da’ad Sulayman ibn al-Ash‘ath al-Sijistani, Sunan Abz Dawiid, ed. Muhammad Mohiuddin Abd al-Hamid,
(Bayrit: al-Maktabah al-‘Asriyyah, n.d.), Chapter: Stern warning regarding lying, Hadith no: 4991,Vol. 4, p. 298
(The grade of this hadith is hasan).

%5 Muhammad ibn Isma‘il Al-Bukhari, Sakik al- Bukhdri, ed. Muhammad Zuhair bin Nasir al-Nasir, (n.p.: Dar al-
Tuq al-Najah, Ist edition, n.d.), Chapter: To perform a light ablution, Hadtth no: 138, Vol.2, p. 254.
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My Lord! Make me and those "believers’ of my descendants keep up prayer. Our
Lord! Accept my prayers.*

The Prophet Muhammad (PBUH) was kind to children, praying for them, their religion, and
their world with good. In the Hadith:
P
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On the authority of Ibn Abbas (R.A.), the Prophet Muhammad (PBUH) placed his hand

on my shoulder and then said: Oh God, grant more jurisprudence on religion and more
knowledge of interpretation.®’

Based on that, parents must always invite their children to guidance and righteousness.

viii) Intimidation:
This is shown by the words of Anas (R.A.), which were transmitted on his authority that the Prophet
Muhammad (PBUH) said:
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‘O my son! Beware of looking around in prayer, for it is perilous. If it is necessary, then
let it be in the voluntary (prayers), not the obligatory (prayers).””®

It may be necessary to intimidate the child, by waving the stick so that he sees it and discourages him
from doing the wrong thing, as it came in the Prophet’s guidance on the authority of Ibn Abbas, he said:
The Messenger of Allah (PBUH) said:
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Hang the whip, as the people of the household see it, for it is manners for them”.>®

iX) Use of punishment while adhering to kindness:

Punishment is the right of the child, intending to discipline, improve morals, and reform. This is
according to what he (PBUH), said addressing the parents “Pass your children to pray when they are
seven years old and hit them for it when they are ten, then separate them in their beds”.*

As for the exaggeration in the use of punishment (hitting) for the child and exceeding the reasonable
limit, then those are somethings that are forbidden, and this may be understood through the hadith:

36 Qur'an (Ibrahim), 14: 40.

$’Ahmad ibn Muhammad ibn Hanbal, Musnad al-Im@m AiZmad ibn Hanbal, e.d. Shuaib Al-Arnaout - Adel
Murshid and others, (n.p.: Al-Resala Foundation, 2001), Hadith n0:2397, Vol .4, p. 225.

% Abii Isa Muhammad ibn Isa bin surah at-Tirmidhi, Sunan al-Tirmidhi, ed. Ahmad Muhammad Shakir,
Muhammad Fu’ad ‘Abdul Baqi, and Ibrahim ‘Atwah‘lwad, (Egypt: Sharikah Maktabah wa Matba’ah Mustafa
Babi al-Halabi, 2nd edition,1975), Chapter: What Has Been Mentioned About Looking Around During Salat,
Hadith no: 589, Vol. 2, p. 484 (The grade of this hadith is hasan Garib).

3<Abd al-Ra’dif ibn Taj al-*Arifin Munawi, Fayd al-Qadir, shark al-Jami‘ al-saghir, (Egypt: al-Maktabah al-
Tijartyah al-Kubra,1% edition, n.d.), Hadith no: 54569, Vol. 4, p. 325 (The grade of this hadith is hasan).

40 Badr al-Din Mahmiid ibn Ahmad al-*Ayni, Shark Sunan Abi Dawiid, ed. Abu Al-Mundhir Khalid bin lorahim
Al-Masry, (Riyadh: Maktaba al Rushd, 1% edition, 1999), Vol. 2, p. 415.
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On the authority of Ibn Masoud that he used to hit his boy, so he said: | seek refuge
with Allah. He said: So, he started to hit him, and said: | seek refuge in the Prophet

Muhammad (PBUH) said: By God, | am more empowered than you over him. He said:
So, release him.*

Punishment for the child with beating should come after exhausting the previous steps of
counselling, advising, and rebuking, and if the need to use it arises, let it be with consideration
for compassion and distance from rudeness and cruelty, following the noble prophetic directive.
A’isha, the wife of Allah’s Apostle (PBUH) reported that Allah’s Messenger (PBUH) said:
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“A’isha, verily Allah (SWT) is a companion who loves kindness and gives to kindness

what he does not give to violence and what is not given to others”.*?

CONCLUSION

All of this is part of a Muslim family’s responsibility to create a loving, caring, compassionate, and just
environment in the home. If parents are unable to create this atmosphere of friendliness, understanding,
and love, then we are deprived of an irreplaceable element. The school, with its sensitive role in drawing
the character of the Muslim child, is however limited in its role in emotional education. The family is
the child’s natural setting, and in it, the child acquires the most critical characteristics of emotional
development, which are exemplified by parental love, in which the child feels secure, which has the
greatest influence on his growth, as well as the opportunities that afford him or her free play and
companionship.*® Hence, both parents and educators bear huge responsibilities toward upbringing an
ideal Muslim child. The concept of ta’dib covers all sorts of activities that develop individuals to
become beneficial to society. Therefore, this concept should not be ignored in the educational
curriculum, but rather be promoted and designed by the teachings of the Prophet (PBUH).

41 Abul Husain Muslim ibn al-Hajjaj al-Qushayri, Al-Naysabiir1, Sahih Muslim,ed. Muhammad Fuad Abdul-Bagi,
(Bayrat: Dar Ihya’ al- Turath al-Arabiyyah, n.d.) Chapter: Treatment of slaves, and the expiation of one who slaps
his slave, Hadith no:1659, Vol. 3, p. 1281.

“2Abul Husain Muslim ibn al-Hajjaj al-Qushayri, Al-Naysabiiri, Sakik Muslim, ed.Muhammad Fuad Abd al-Bagi,
(Bayrut: Dar ’Thya’ al-Turath al-Arabiyyah, n.d.),Chapter: The Virtue of Gentleness, Hadith no: 2593,Vol. 4, p.
2003.

4Muhammad Salama Ghobari, Social Work, Family Care, Childhood and Youth, (Egypt: Maktabah al-Jami‘al-
Hadtth, 1999), p. 245.
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